
Covenants Made Simple

A study of covenant theology and the biblical understanding of God’s promises to his people.

Based upon Jonty Rhode’s book: Covenants Made Simple

Chapter 5: The Mosaic Covenant (Moses and Covenant Obedience)

I. Different Understanding of the Mosaic Covenants

A. Classical Dispensationalism

B. Reformed Covenant Theology

i. Republication Theory (John Owen, Meredith Kline, Michael Horton)

ii. Covenant of Grace Theory

iii. Application  : The proper understanding of the uses of God’s law

a) 1st use – civil

b) 2nd use – salvific

c) 3rd use – sanctifying

II. The Foundation of the Mosaic Covenant

A. Creation Mandate Themes

B. Theme of Deliverance

C. Unity Of God’s Covenantal Purposes

D. Yahweh ‘extends and expands’ the Abrahamic Covenant through the Mosaic Covenant in 

his historical and theological outworking of the Covenant of Grace. (Continuity)

III. The Nature of the Mosaic Covenant

A. The Giving of the Law (Ex 19:1-2)

B. Redemptive Prologue of the Law (Ex 19:3-4)



C. Stipulations of the Covenant as Redeemed People (Ex 19:5-6)

D. Israel Ratifies the Covenant (Ex 19:7-9)

E. Uniqueness of the Law that brings about condemnation and blessing

F. Continuity between Abrahamic Covenant and Mosaic Covenant

G. There is discontinuity in this covenant in that it was designed as a type and shadow of the 

reality and fulfillment to come (Heb 12:18-24).

IV. The Sacrificial System of the Law

A. The Mosaic Covenant did not bring about a change of heart.

B. It produced the system upon which sins can be forgiven as a type of the ultimate sacrifice.

C. This is the aspect of the Old Covenant which is lesser and deficient for the people of God 

(Jer 31; Heb 9-10)

V. The Civil Aspect of the Mosaic Law

A. There is discontinuity in the application of these laws, since the promise of the land has 

been fulfilled in the universal and spiritual realities in the New Covenant.

B. There is continuity in the application of these laws, for the laws are a manifestation of 

God’s moral being, placed in opposition to the acts of the other nations, given to a nation 

who is to be a light to all the other nations and applied by the apostles as a standard for 

those outside the church.
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London Baptist Confession – Chapter 19: The Law of God

1. God gave Adam a law of comprehensive obedience written in his heart and a specific precept not to 
eat the fruit of the tree of the knowledge of good and evil. By these God obligated him and all his 
descendants to personal, total, exact, and perpetual obedience. God promised life if Adam fulfilled it 
and threatened death if he broke it, and he gave Adam the power and ability to keep it.

2. The same law that was first written in the human heart continued to be a perfect rule of righteousness 
after the fall. It was delivered by God on Mount Sinai in ten commandments and was written in two 
tables. The first four commandments contain our duty to God and the other six our duty to humanity.

3. In addition to this law—usually called the moral law—God was pleased to give the people of Israel 
ceremonial laws, containing several typological ordinances. In some ways these concerned worship, by 
prefiguring Christ, his graces, actions, sufferings, and benefits. In other ways they revealed various 
instructions about moral duties. Since all of these ceremonial laws were appointed only until the new 
order arrived, they are now abolished and taken away by Jesus Christ. As the true Messiah and the only 
law-giver, he was empowered by the Father to do this.

4. To Israel he also gave various judicial laws, which ceased at the same time their nation ended. These 
laws no longer obligate anyone as part of that institution. Only their general principles of justice 
continue to have moral value.

5. The moral law forever requires obedience of everyone, both those who are justified as well as others. 
This obligation arises not only because of its content but also because of the authority of God the 
Creator who gave it. Nor does Christ in any way dissolve this obligation in the Gospel; instead he 
greatly strengthens it.

6. True believers are not under the law as a covenant of works, to be justified or condemned by it. Yet 
it is very useful to them and to others as a rule of life that informs them of the will of God and their 
duty. It directs and obligates them to live according to its precepts. It also exposes the sinful 
corruptions of their natures, hearts, and lives. As they examine themselves in light of the law, they 
come to further conviction of, humiliation for, and hatred of sin, along with a clearer view of their need 
for Christ and the perfection of his obedience. The law is also useful to the regenerate to restrain their 
corruptions because it forbids sin. The punishment threatened by the law shows them what even their 
sins deserve and what troubles they may expect in this life due to their sin, even though they are freed 
from the curse and undiminished severity of it. The promises of the law likewise show them God’s 
approval of obedience and the blessings they may expect when they keep it, even though these 
blessings are not owed to them by the law as a covenant of works. If people do good and refrain from 
evil because the law encourages good and discourages evil, that does not indicate that they are under 
the law and not under grace.

7. These uses of the law are not contrary to the grace of the Gospel but are in sweet harmony with it, 
for the Spirit of Christ subdues and enables the human will to do freely and cheerfully what the will of 
God as revealed in the law requires.


