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The Feast of Booths 
The Feast of Booths was one of three major pilgrimage festivals observed for seven days, 
running from the 15th to the 22nd of the seventh month (Tishri), which typically falls in late 
September to mid-October. It began five days after the Day of Atonement and occurred when 
the year’s agricultural labors concluded. 
 
The festival’s defining feature was its dwelling requirement: participants constructed temporary 
shelters from tree branches and palm fronds and lived in them throughout the seven-day 
celebration. This practice served a dual purpose—it commemorated both the harvest and 
Israel’s wilderness history. The booths reminded Jews of their exodus from Egypt and their 
wandering in the wilderness, embedding historical memory into agricultural celebration. 
 
All Hebrew males were required to participate in this pilgrimage festival, making it a massive 
gathering. The eight-day period involved so many sacrifices that all twenty-four divisions of 
priests were needed to assist. Sacrifices began with thirteen bulls on the first day, diminishing by 
one each day until seven bulls were offered on the seventh day. 
 
By New Testament times, a water-pouring ceremony had developed as part of the festival, 
involving a procession to the Pool of Siloam. This ceremony likely prompted Jesus’s 
proclamation about living water and eternal life in John 7:37–39. The festival’s theological 



significance extended beyond harvest gratitude—it pointed to Israel’s ultimate dependence on 
redemption and God’s forgiveness of sin, distinguishing it from pagan harvest festivals rooted in 
mythological narratives. 
 
The Light of The World. 
“The light of the world” is Jesus’s self-designation describing his role in illuminating the path to 
eternal life for those who follow him. The title functions on multiple theological levels within 
John’s Gospel. 
 
At its most fundamental level, light represents the brightness enabling us to see things as they 
really are—clarity and illumination that stands opposite to obscurity, ignorance, blindness, and 
darkness. Jesus enables people to see things as they really are, cutting through the confusion 
and competing claims that surrounded his ministry. As the “true light,” Jesus represents the true 
revelation of God and ultimate reality—a claim that surpassed earlier rabbinic applications of the 
phrase to Torah and the temple. 
 
Beyond intellectual illumination, the title encompasses moral and spiritual dimensions. Light 
symbolizes holiness and purity, since things are revealed for what they are when light shines on 
them, making light a symbol of honesty, purity, and freedom from evasiveness. Jesus comes as 
the light, yet sinful people resist his light shining on points where their deeds are evil. Light also 
represents joyfulness, and since the essence of holiness is love, God’s light encompasses not 
only truthfulness and righteousness but also mercy, grace, compassion, and goodness. 
John structures his entire narrative around a dualism of light and darkness, with Jesus as the 
light of God’s goodness coming to shine into the world’s darkness.1 The healing of the blind 
man in John 9 illustrates Jesus as the light of the world, with his story of physical and spiritual 
healing contrasted against the blindness of the Pharisees. 
 
Implications of working on the Sabbath 
Working on the Sabbath carried profound theological and legal implications in first-century 
Judaism, far beyond simply breaking a rule about rest. 
 
Theological Implications 
When Jesus justified his Sabbath work by claiming God as his Father, he implicitly asserted the 
right to follow the pattern of work that God himself sets—a claim that applied only to God, not 
ordinary mortals. The Jewish authorities recognized that the theological loophole permitting 
God’s continuous work was grounded in God’s transcendence and suited him alone, so for 
Jesus to justify his own Sabbath-working by appealing to God as his Father constituted a 
stupendous claim. The Jews understood this as not only breaking the Sabbath but calling God 
his own Father—making himself equal with God. 
 
Legal and Social Implications 
The Pharisees enforced very minute directions on Sabbath observance with great rigor in the 
New Testament period. Activities as seemingly minor as plucking grain, healing the sick, or even 
walking with a cured patient carrying his bed were considered desecrations of the Sabbath by 



the Pharisees. The keeping of the Sabbath was no light matter—those who broke it faced 
capital punishment, as evidenced by the execution of a man caught gathering sticks on the 
Sabbath. 
 
Deeper Significance 
Beyond the surface severity, the profound theological, social, and ethical implications of the 
Sabbath were at stake in Sabbath-breaking: Sabbath law was foundational to other Mosaic law, 
and its premise of God’s sovereignty, human creatureliness, and protection of human rights all 
hung in the balance. 
 
Synagogue Excommunication 
Synagogue excommunication in the first-century Jewish context operated on a graduated 
disciplinary system, though the distinctions between levels remain somewhat unclear from the 
New Testament period. 
The synagogue imposed various degrees of discipline for different offenses. For violations such 
as opposing teachers, testifying against Jews in non-Jewish courts, or rejecting the law, 
authorities imposed a 30-day suspension that restricted social interactions and required certain 
penitential practices. A more severe suspension, administered by the court, further limited 
contact with others, though it was designed to correct and rehabilitate rather than permanently 
exclude. 
However, the term aposynágōgos—which appears only in John’s Gospel—denotes complete 
excommunication: not merely barring someone from entering the building or attending meetings, 
nor simply excluding them from the local community, but expelling them from the entire national 
fellowship. This radical rupture involved fundamental cleavage and anathematizing. According 
to rabbinic teaching, heretics were considered worse than Gentiles, shut off from all saving 
benefits, with faithful Jews forbidden from  
any dealings with them. 
Jewish Christians fell into this category of the anathematized. John’s Gospel anticipates the 
conditions at the end of the first century when such anathematizing is historically documented. 
The blind man’s expulsion in John 9 represented this complete severance—not a temporary 
correction but permanent exclusion from Jewish communal and spiritual life, making his 
subsequent encounter with Jesus and his confession of faith all the more significant. 
 

The Pool of Siloam 
The Pool of Siloam was created by Hezekiah’s tunnel, which diverted water from the Shiloah 
spring to a location on the southern end of Jerusalem1—a strategic move designed to protect 
the city’s water supply during military threats. 
 
Historical and Engineering Significance 
When Sennacherib threatened siege, Hezekiah secured Jerusalem’s water by stopping external 
springs and redirecting the Gihon’s waters through a tunnel carved beneath the city to the 
southwest corner. This tunnel stretched nearly 1,780 feet through solid rock from the Gihon 
(Virgin Spring), Jerusalem’s only fresh water source3. An ancient Hebrew inscription discovered 
in 1880 on the tunnel walls describes the tunnel’s construction, likely dating to Hezekiah’s time3. 



 
Theological and Ritual Importance 
The pool’s name carries profound significance for John’s Gospel. Siloam derives from Hebrew 
meaning “sending”1, and John exploits this etymological wordplay to emphasize that the blind 
man was “sent” to Siloam by Jesus, who himself was “sent” from God1. The pool also held ritual 
importance during the Feast of Tabernacles, when water was drawn in a golden pitcher and 
carried in procession to the temple3. 
 
Archaeological Evidence 
Coins from the late Hasmonean or early Herodian period indicate the pool existed before 
Jesus’s ministry and likely functioned for ritual cleansing, with flowing water qualifying it for that 
sacred purpose. The pool’s location and accessibility made it an ideal destination for the blind 
man’s healing journey. 
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