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THE KING IS IN CONTROL 
John 18:28–19:16  |  Revised Teacher Manuscript 

Bible text: World English Bible (WEB), public domain. Read each Scripture slide aloud 
before presenting its corresponding historical and literary commentary. The manuscript 
follows the revised slide sequence.

Opening and map 
John 18:1 describes the crossing of the Kidron Valley. The arrest occurs in a garden; 
Jesus is taken to Annas and then to Caiaphas before being brought to the Roman 
governor. Use the supplied Jerusalem map as an orientation diagram; exact first-century 
sites and the Praetorium location remain debated.

Praetorium and Pilate 
Praetorium (Greek praitōrion) denotes the governor’s headquarters or official residence, 
including a place for hearing cases. Pilate was Roman prefect of Judaea (approximately 
AD 26–36). He maintained Roman order and held capital jurisdiction. The governor’s 
Jerusalem quarters may have been in Herod’s palace; older traditions identify the Antonia 
Fortress. Avoid treating the map as an archaeologically settled route.

Charges: blasphemy and sedition 
Blasphemy is an accusation of irreverence against God or unlawful claim to divine status 
(John 19:7; John 10:33). Sedition is conduct or a claim viewed as threatening Roman 
sovereignty; the kingship question is politically charged (Luke 23:2). John presents Jesus 
as the true Son of God, not a blasphemer or violent revolutionary.

Reading: John 18:28-32 
28 They led Jesus therefore from Caiaphas into the Praetorium. It was early, and they 
themselves didn’t enter into the Praetorium, that they might not be defiled, but might eat 
the Passover.

29 Pilate therefore went out to them, and said, “What accusation do you bring against this 
man?”

30 They answered him, “If this man weren’t an evildoer, we wouldn’t have delivered him 
up to you.”
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31 Pilate therefore said to them, “Take him yourselves, and judge him according to your 
law.” Therefore the Jews said to him, “It is not lawful for us to put anyone to death,”

32 that the word of Jesus might be fulfilled, which he spoke, signifying by what kind of 
death he should die.

Teaching commentary after John 18:28-32 
Literary movement: The trial moves from the Jewish hearing to Roman jurisdiction. 
The leaders remain outside the Gentile headquarters to preserve ritual purity; Pilate 
comes out.

Historical and biblical background: Under Roman provincial rule, the Roman prefect 
normally controlled authorization for capital punishment in this case. John 18:31 reports 
the leaders’ inability to execute Jesus; this is not proof that no Jewish execution ever 
occurred (compare Acts 7:58). Crucifixion was a Roman form of execution and matches 
Jesus’ earlier prediction (John 12:32–33). The Passover chronology and purity issues are 
debated.

First-principles interpretation: Religious objections become a Roman capital case. 
Luke 23:2 states the political accusations, including opposition to Caesar and a claim to 
kingship.

TEACHER EMPHASIS: The limitation on capital punishment is a matter of Roman 
jurisdiction and political reality, not a blanket claim that Jewish courts never executed 
anyone. The narrative connects the Roman sentence to Jesus’ predicted manner of death 
(John 12:32–33).

Reading: John 18:33-38 
33 Pilate therefore entered again into the Praetorium, called Jesus, and said to him, “Are 
you the King of the Jews?”

34 Jesus answered him, “Do you say this of yourself, or did others tell it to you 
concerning me?”

35 Pilate answered, “Am I a Jew? Your own nation and the chief priests delivered you to 
me. What have you done?”

36 Jesus answered, “My Kingdom is not of this world. If my Kingdom were of this 
world, then my servants would fight, that I wouldn’t be delivered to the Jews. But now 
my Kingdom is not from here.”
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37 Pilate therefore said to him, “Are you a king then?” Jesus answered, “You say that I 
am a king. To this end have I been born, and to this end I have come into the world, that I 
should testify to the truth. Everyone who is of the truth listens to my voice.”

38 Pilate said to him, “What is truth?” When he had said this, he went out again to the 
Jews, and said to them, “I find no basis for a charge against him.”

Teaching commentary after John 18:33-38 
Literary movement: Pilate moves inside and questions Jesus as a potential rival king. 
Jesus distinguishes the origin and character of his reign from earthly political power.

Historical and biblical background: “Not of this world” describes the source of Jesus’ 
kingdom, not its irrelevance to the world. The question “What is truth?” contrasts Pilate’s 
uncertainty with Jesus’ witness to truth (John 14:6; 18:37).

First-principles interpretation: The innocent king testifies to truth while the governor 
finds no basis for a charge.

Reading: John 18:39-40 
39 “But you have a custom, that I should release someone to you at the Passover. 
Therefore do you want me to release to you the King of the Jews?”

40 Then they all shouted again, saying, “Not this man, but Barabbas!” Now Barabbas 
was a robber.

Teaching commentary after John 18:39-40 
Literary movement: Pilate proposes a Passover release. The crowd calls for Barabbas 
instead of Jesus.

Historical and biblical background: John calls Barabbas a robber/bandit; Mark 15:7 
and Luke 23:19 associate him with insurrection and murder. The contrast is literary and 
theological: a violent rebel is released while the nonviolent king is condemned. The 
precise legal status of the Passover release custom is historically debated.

First-principles interpretation: Barabbas, implicated in the sort of political violence 
feared by Rome, goes free while Jesus is rejected.

Reading: John 19:1-3 
1 So Pilate then took Jesus and flogged him.

2 The soldiers twisted thorns into a crown and put it on his head, and dressed him in a 
purple garment.
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3 They kept saying, “Hail, King of the Jews!” and they kept slapping him.

Teaching commentary after John 19:1-3 
Literary movement: Pilate has Jesus flogged; Roman soldiers mock his royal identity 
with thorns and a purple garment.

Historical and biblical background: The supplied flagrum illustration is a 
reconstruction, not a verified image of the instrument used on Jesus. Ancient Roman 
scourging varied; John does not describe the lash construction or number of blows. 
Compare Isaiah 50:6 and 53:5.

First-principles interpretation: The soldiers intend humiliation, yet their mock 
coronation points ironically to Jesus’ true kingship.

Reading: John 19:4-7 
4 Then Pilate went out again, and said to them, “Behold, I bring him out to you, that you 
may know that I find no basis for a charge against him.”

5 Jesus therefore came out, wearing the crown of thorns and the purple garment. Pilate 
said to them, “Behold, the man!”

6 When therefore the chief priests and the officers saw him, they shouted, saying, 
“Crucify! Crucify!” Pilate said to them, “Take him yourselves and crucify him, for I find 
no basis for a charge against him.”

7 The Jews answered him, “We have a law, and by our law he ought to die, because he 
made himself the Son of God.”

Teaching commentary after John 19:4-7 
Literary movement: Pilate again declares no guilt, presents the wounded Jesus, and 
hears the leaders explicitly invoke the claim to divine Sonship.

Historical and biblical background: John alternates scenes outside and inside the 
Praetorium. The religious accusation is connected to blasphemy in the leaders’ 
interpretation (John 10:33; Leviticus 24:16); John’s Gospel presents Jesus’ divine identity 
as true, not blasphemous.

First-principles interpretation: “Behold the man!” is intended as a public display but 
invites readers to contemplate the suffering Messiah.

Reading: John 19:8-11 
8 When therefore Pilate heard this saying, he was more afraid.
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9 He entered into the Praetorium again, and said to Jesus, “Where are you from?” But 
Jesus gave him no answer.

10 Pilate therefore said to him, “Aren’t you speaking to me? Don’t you know that I have 
power to release you and have power to crucify you?”

11 Jesus answered, “You would have no power at all against me, unless it were given to 
you from above. Therefore he who delivered me to you has greater sin.”

Teaching commentary after John 19:8-11 
Literary movement: Pilate becomes more afraid, questions Jesus privately, and claims 
power over life and death.

Historical and biblical background: Jesus identifies Pilate’s authority as derivative: 
“from above.” Compare Romans 13:1, John 10:17–18, and John 19:11. “Greater sin” 
assigns responsibility without excusing Pilate.

First-principles interpretation: The apparent prisoner speaks with moral authority over 
the judge.

Reading: John 19:12-16 
12 At this, Pilate was seeking to release him, but the Jews cried out, saying, “If you 
release this man, you aren’t Caesar’s friend! Everyone who makes himself a king speaks 
against Caesar!”

13 When Pilate therefore heard these words, he brought Jesus out and sat down on the 
judgment seat at a place called “The Pavement”, but in Hebrew, “Gabbatha.”

14 Now it was the Preparation Day of the Passover, at about the sixth hour. He said to the 
Jews, “Behold, your King!”

15 They cried out, “Away with him! Away with him! Crucify him!” Pilate said to them, 
“Shall I crucify your King?” The chief priests answered, “We have no king but Caesar!”

16 So then he delivered him to them to be crucified. So they took Jesus and led him away.

Teaching commentary after John 19:12-16 
Literary movement: Leaders warn that releasing a rival “king” makes Pilate no friend of 
Caesar. Pilate capitulates and hands Jesus over.

Historical and biblical background: Three earlier confrontations associated with Pilate: 
(1) imperial standards/images in Jerusalem (Josephus, Jewish War 2.169–174; Antiquities 
18.55–59); (2) use of Temple treasury for an aqueduct (Josephus, War 2.175–177; 
Antiquities 18.60–62); (3) gilded shields in Jerusalem, protested to Tiberius (Philo, 
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Embassy to Gaius 299–305). These incidents help explain his political vulnerability, but 
we cannot prove a direct causal link to this particular decision. Later Samaritan incident 
led to his removal; do not count it as a prior incident.

First-principles interpretation: The threat of imperial disloyalty weaponizes Pilate’s 
dependence on Caesar; the chief priests“ ’no king but Caesar” is John’s culminating 
irony.

TEACHER EMPHASIS: The three confrontations were standards/images, aqueduct 
funding, and gilded shields. Explain each carefully: Josephus records the first two; Philo 
reports the third. These illustrate why an allegation of disloyalty to Caesar could be 
dangerous to Pilate. Their role as the direct cause of his choice is a historical inference, 
not a statement made by John.

Three application questions 
1. When obedience to Christ carries social or professional cost, whose approval most 

influences your decision?

2. How does the contrast between Jesus and Barabbas deepen your understanding of the 
innocent one suffering while the guilty one goes free?

3. What would change this week if you treated Jesus’ kingdom and truth—not public 
pressure—as your ultimate authority?

Teacher references and qualifications 
Scripture: John 10:33; 12:32–33; 18:1–19:16; 20:31; Luke 23:2, 19; Mark 15:7; Isaiah 
50:6; 53:5; Leviticus 24:16; Romans 13:1. Ancient historians: Josephus, Jewish War 
2.169–177; Antiquities 18.55–62; Philo, Embassy to Gaius 299–305. Pilate’s three 
incidents are contextual evidence, not a proven chain of causation. The Passover release 
custom, Passover chronology, and exact Praetorium site are debated.
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